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THE ARISTOTELIAN NOY'X IN DE ANIMA, T 5.
TWO KINDS OF NOY' X OR ONE?#*

I. The Problem with Nobe Tlatvtinéde and Torytxde’

In De Anima, Book I'. Chapter 5, Arnistotle develops one of the most
difficult, puzzling and perplexing theories about vtz (mind)” in his en-
tire corpus. At the beginning of this chapter the Stagerite philosopher re-
marks that: (1) év dandon tf; @ioet, «in the whole nature», two factors are
involved: (a) t6 pev HAn éxdotw yéver, «a matter in each genus», which
is potentially all the different members included in the genus, «though
actually it is none of them»’, and (b) 6 aitov xai ToryTixdy, T& TOLEDY
mavta, «an active cause, which makes them all», and its function is com-
pared with art. (2) Since we find these factors, namely, HAr; and aitiov
norguxdy, in the whole nature, then, as Aristotle maintains, these factors
must be found not only in nature, but also év tf; vy, «in the soul»”.

Let us see now how we find Ay and aitov mommxzov within the soul.
The philosopher remarks that in the soul:

* The present paper was presented at the Postgraduate Summer School entitled «The
Soul: From the Anstotelian Scientia de Anima to Early Modem Psychology» (14-21 July
2008), Radboud University Nijmegen — Den Bosch, The Netherlands. [ am most grateful to
Professor Paul Bakker and Associate Professor Cees Leijenhorst for inviting me and giving,
me the opportunity to present this paper at the Postgraduate Summer School. Also I would
like to thank the participants (esp. Dr Leslie Kavanaugh) for their valuable comments. Fi-
nally, I would like to express my deepest and sincere gratitude and appreciation to Profes-
sor Demetra Sfendoni-Mentzou for her gmdance, encouragement and support.

1. Ch. S. Paracuristou, The Cognitive Process in the Aristotelian Philosophy: Alo¥vorg
(Sense), Alodvpa (Sensation), Paviacie (Phantasia), Pdvraops (Phantasma), Mvipy
(Memory), Mygréveupa (Mnemonic Image), Nobg (Mind ), Norpa (Neéma), Ph.D. Thesis (in
Greek), Thessaloniki, Aristotle University of Thessaloniki, 2008, pp. 273-286.

2. We keep the Greek word voic, which means «mind» or, «intellects or, «reason»,
throughout. However the plural form of votic does not appear in the Anstotelian treatise
De Animna. In this case we use the English term «mindss.

3. Aristorie, De Anima, with translation, mtroduction and notes by R. D. Hicks, New
York, Arno Press, 1976 (1907'), p. 499,

4. ARISTOTLE, op. cif.,I" 5,430 a 10-14.
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EoTiv 6 piv Taohtes vobe T mdvia yiveodat, 6 6 T Tdvia Toely, wg £Eg Ttg,
oloy TH g TPHToY Yap Tvee xal 16 gl Toel i uvdpet Gvta ypohpata évepyeia
ypipata. Kot ebtog 6 voiic ywptotoc nat amatie xat apryhe, 17 obola v Evépyeta,
Acl yép TyLidtepoy T6 Toteby Tob Tdeyovteg xat 7 dpyh Thc DAne. To 6 altd foty
7 wat’ Evépyetay ETOTARY T TpdypaTt” ) 68 katd Ghvapy ypdvw TpoTipa £V Th
v, GAWS B 0O ypdvw’ aAL’ oby oté piv veet o1t 6 o) voet, Xwpodeic & éotl pbvov
100l Grep dotl, wat Telte pévey addvatov xat didiov. OO pwnpovebopey &, ot
tobto piv ataidc, 6 6 tadguixes vaiic piaptéc, xal dven tabtou ohidty voel®,

In this passage Aristotle distinguishes two forms of veiic: (a) 6 o=
nathyuinee vobe, «the passive mind», and (b) 6 [volc] 16 mdvta morsiv
[voig morrtindg)’, «the mind which makes all things [the active mind]».
But how does Aristotle describe voiic maihytindc and morntindg?

NoOg Hadntindc
Characteristics
(1) & piv towbrog voiic 1 wavix yiveodot®
(2) 6 6& wadqrixrss voic piaptac”

The philosopher says that there is a voiic, namely, 6 voic maihyuinie
which 6 mdvta ylvesBar, «becomes all things». Taking into account lines
429 a 17-18 of the treatise De Anima'® we should say that the word ndvta
(430 a 14) refers to the word & voryua (intelligible objects). According-
ly, 6 pév towitog voie, which is called by Simplicius' and Alexander of

5.1bid.,I" 5,430 a 14-25.

6. Indicative readings for Arnistotle’s theory of voiic are the followng: K. OpHLER, Die Lehre
vom Noetischen und Dianoetischen Denken bei Platon und Aristoteles: Ein Beitrag zur Er-
forschung der Geschichte des Bewussteinsproblems in der Antike, Miinchen, Zetemata, Heft
29, C. H. Beck, 1962. F. BREnTANO, The Psychology of Aristotle, In Particular His Doctrine of
the Active Intellect, with an Appendix Concerming the Activity of Anstotle’s God, edited and
translated by R. GEORGE, Berkeley - Los Angeles - London, University of California Press,
1977 (1867'). H. Kurress, Zur Geschichte der Erklirung der Aristotelischen Lehre vom sog.
NOTE MOIHTIHOE wnd NasHTIKOE, Tiibingen, Ph.D. Diss., 1911. M. bE CortE, La Doctrine de I’ In-
telligence chez Aristote, Pans, Librairie Philosophique J. Vrm, 1934, E. HAR™MAN, Substance,
Body, and Soul: Aristotelian Investigations, Princeton, N. I, Pnnceton Umversity Press, 1977,
pp. 264-269. F. BRENTANO, Nous Poiétikos: Survey of Earher Interpretations, m M. C, Nuss-
BauM and A. Oksenberg Rorry (eds.), Essays on Aristodle’s De Anima, Oxford, Clarendon
Press, 1992, pp. 313-341. Sir D, Ross, Arisforle, with a new introduction by J. L. Acknll, New
York, Routledge, 2005 (1923'), pp. 93-96. T. Anpo, Aristotle’s Theory of Practical Cognition,
Kyoto, published by the author, 1958. M. V. WeDpI, Tracking Aristotle’s Nofis,in M. DURRANT
(ed.), Aristotle’s De Anima in Foeus, London and New York, Routledge, 1993, pp. 128-161. M.
J. WarmE, The Problem of Anstotle’s Nous Poictikos, The Review of Metaphysics, 57, 2004, pp.
725-740 etc.

7. The words in brackets [ ] within quotations are ours.

8. ARISTOTLE, De Anima,I” 5,430 a 14-15,

9. 1bid.,I" 5,430 a 24,

10, Ibid.,T" 4,429 a 17-18: ofitw tdv voly npdg i voryud. Avdyxr) dpo, E1el mdvro woet.

11, Smpricrus, In Libros Aristotelis de Amima Commentaria, 11,242, 17-18: "0 toto0tog 6 g
Gy Ttpde Yo 1o Eoyutow diedidoton” xot Btwe te LAY, E&hAwaoey, 6Tt TH TdvTa yEyveodut,
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Aphrodisias as bAxag volc (material mind)', is a voic which becomes ta
vorjia. And since this wic 1s ke Har. and DAr as Anstotle says 1s 1denfi-
cal to shvapic”, then this voiic is a velic duvapsr (potential mind)™, This
vaig 1s receptive of the forms (=id7)) of the objects. It is a kind of substra-
tum that receives the forms of the intelligible objects.

And we shall wonder: Does the voiic natyuxéc undergo a change, when
it receives the forms of the intelligible objects? Lloyd P. Gerson asserts that
«the sense in which mind is in potency to all things, does not, therefore, in-
dicate that the intellect undergoes a change, a change which consists in its
‘acquisition’ of form»"”. And this view can be justified by the fact that in
Book T, Chapter 5 of De Anima Anstotle says that o0 xoAGg Syst Asyety
TO LoD, 6TaY WoovT), darrotobodar, «it is not right to say that something
which understands undergoes change when it understands»'“.

Aristotle also remarks that the voic athryuixéc is @iuptéc (penishable).
As we shall discuss later, this clause means that this kind of veiic is com-
bined in @ mysterious way with the body (it is connected with the pro-
cesses of imagination and memory), which is perishable.

Nobeg [orngrinde
Characteristics
(1) 6 8 16 wdvra Toely, de EEic Tig, ciov 16 Q"

(2) Kat odtoc 6 voig ywprotac nat anathie nat apnic, 11 odola @y évépyera'®
(3) Xwproikls 6" cotl pbvav 1ol buep éoti, xal 16010 pévoy addvatoy xal dibioy™

In lines 430 a 15-17 the philosopher says that 6 6z @ wdvta wotsly, G
EEg Tig, olov H phic TGOV Yap Tva xal TO s Totel Ta Suvdper Gvia
ypwpota évepyela ypwpota. Aristotle does not use the phrase voig
morrtioe, but it is justified by the words mdvta moreiv. He says that this
voiic 1s hike £Eic (disposition) akin to @i (hight)™. "Etic 1s used to ex-

12. ALEXANDER APHRODISIAS, De Anima, 81, 24-25: Glxde wobg woheital 12 ot ot (maty
Vip 1o dextindy Tivog LAY Exclivou),

13. ARISTOTLE, 0p. cit.,B 1,4122a9: "Eatt & 4 pniv Ohy ddvapurc.

14. In Latin voic duwdpet 1s translated as infellectis, while volic worymixds 1s translated as
intelligentia. CL'T. AnDo, Aristotle’s Theory of Practical Cognition, Kyoto, published by the
author, 1958, p. 21, n. 6.

15. L. P. Gerson, The Umty of Intellect in Anstotle’s De Anima, Phronesis, 49, 2004, p.
363.

16. ArisTOTIE, 0p. cif.,B 5,417 b 8-9.

17. Ibid.,T" 5,430 a 15-16: «there 1s another [mind| which makes all things hke a certamn
kind of disposition/state such as hight«.

18. Ibid.,I" 5,430 a 17-18: «And this mind is separable and impassive and unmixed, being
in its substance in actuality»,

19, Ibid., T" 5,430 a 22-23: «And when [mind] is separated, it is just what it is, and this
alone is immortal and eternals.

20, Several commentators assert that Anstotle borrows the companson of woic morytixdg
with waic from Plato. In Republic, ZT, 509 b 1-10 Plato compares knowledge to the sun: Tév
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plain mdvta morsiv and to describe i which makes ta cuvaper yowpato
(potential colors) into évepyeia yowpata (actual colors). i actualizes
yowpato that are present in potency as the volic mogtindg actualizes the
forms that are present in the voiic tadntixée,

Hicks’s explanation of the expression o¢ £iig tig is quite interesting.
First he stresses the fact that £Z:c has a similar meaning to =éoc”. Then
he asserts that «that which is always actual and never potential can be
described as £Ei¢ by a stretch of the term»*, namely. as £2¢ 1™,

We believe that the expression ¢ £2ic ¢ and consequently the term
£Eic is, as Rist says, «insufficiently precise to achieve an exact description»™
of veilc orruxbe. Hence, the comparison of voiic mouguunds with géic is
incomplete. But we shall try to justify the Stagerite philosopher for using
this comparison. We think that the light metaphor has not been chosen
accidentally. Perhaps Anstotle thought that light is the only of the physi-
cal phenomena that voie morrguxas could be compared with, since there is
nothing in nature that is exactly like this form of voiic.

In lines 430 a 17-18 Aristotle describes the vols morrtinds as ywpratog
(separable), anatrc (impassive) and apryre (unmixed), being in its sub-
stance in actuality (évépyeta). We should remark here that the same epi-
thets were applied to veiiz in Book I, Chapter 4°.

Hicks believes that the volic to which the three epithets «were ascribed
in Chapter 4 is the passive intellect, and that a fortiori they belong to the
active intellect which, as cause and activity, stands higher in the scale of
logical priority»*. And we shall wonder here: if Aristotle in De Anima
I 5, is referring to two separate minds®', and not divisions/grades —as

THAtoy Toic bpwpd vorg o) pdvov oipo thy 100 dpicdot Svoguy Tapd yey @ijoetg, dAAR xal THy
véveotw xol abbnw xol tpowdy, ob yéwow altdy dvra. [loc ydp: Kol tolg Yy wuoxopevorg
Tolvuy gl pévoy To yrywhoxeodor @dvor b Tob dyadol mapeivor, dihd xol 1o etval Te xol
THv ololoy O’ Exelivou alhoic Tpooeivar, ohx obolug dvtog ToL dyodol, dAL" £Tt Endxetw TG
obolag mpeafelo xot duvdpet Gnepdyovrod,

21. ArisToTLE, Metaphysics, H 5,1044 b 32: tob) pév ol EEtv xot xortde 1d e idog D),

22. ArisTOTLE, De Anima, with translation, introduction and notes by R. D. Hicks, New
York, Amo Press, 1976 (1907'), p. 501.

23. ARISTOTLE, On Generation and Corruption, A 7,324 b 17: t & eidy xal 1 téhy £Eerg
twd, ) 88 DAY 1) DAy Ty tixdy,

24, 1. M. Rist, Notes on Aristotle De Anima 3.5, Classical Philology, 61,1, 1966, pp. 11-12:
«The truth of the matter is that Anstotle’s terminology of ‘potentiality’, ‘actuality’, *disposi-
tion’, is sometimes insufficiently precise to achieve an exact description of the phenomena
with which he is concerned».

25.Cf. De Anima,T" 4,429 a 15: dnadic dpo &1 etvon, Op. cit.,I" 4,429 a 18-20: devdey x) dpoe
el mdvte voel, dyuryd) el van, HoTep oty Avatory dpag, Tva xpati), Tobto & dothy Ty ywwplly.
Op. cit.,I' 4,429 b 4-5: 16 piv yip alodgrixoy obx dveu owpatog, 6 48 ywosTec,

26. ARISTOTLE, De Anima, with translation, introduction and notes by R. D. Hicks, New
York, Amo Press, 1976 (1907'),p. 502.

27.CLEn.2.



Akadnuia ABnvwyv / Academy of Athens

THE ARISTOTELIAN NOTZ IN DEANIMA.T 199

we shall argue later— within the mind, is it possible then that the epi-
thets ywprotic, anathc and dpiyic to be applied to the voiic wothytixée in
Chapter 4 and to the voiig worrunde in Chapter 5?7 But we shall return to
this question later. Firstly, we shall try to provide a brief analysis of the
previous epithets.

Zeller and Hicks™ remark that «ywpiotig means here not merely ‘sep-
arable’ but “actually separate’, i.e. ‘not involved in physical life’»~.

Ross asserts that «the meaning of ‘separable’ here is to be gathered from
the occurrence later of the expression ‘when it has been separated’»”.
Aristotle remarks there that Xwptoteic &' éoti pbvov wid drep cotl, nal
tobto povey abtdvatoy xai dfbov («when mind has been separated, it is
just what it is, and this alone is immortal and eternal»)”. But which kind
of voug, when separated, is just what it is, and this alone 1s diidvatog and
atewe? Some commentators (e.g. Alexander of Aphrodisias) and con-
temporary scholars (e.g. Victor Caston) say that the essence of this voiic 1s
svépyerx, and Aristotle in his Meraphysics applies this description to God.
God is that actuality of veiic™.

Others support the view that the aorist passive particle ywpotheic re-
fers to velic that makes all things and is said to be in the soul. Ross, for
example, indicates that the clauses ywptotieic.. G1ep éoti probably mean
that «after separation from the passive reason [mind|, at death, the ac-
tive reason is just its true self»*, It exists in its purity, in its pure form.

Rist mentions that the words ywpiotéc and ywosieic refer to the vobic
novrunts. Nobie mormuxds must be ywpotée, and consequently, as we
shall add anadvg (impassive) and dpeyre (unmixed), from what is not to-
tally yopotée. Nobe nattyuxog is, according to Rist, akin to matter, while
vabe morryuxds is an efficient cause. «Efficient causes are often separate or

28. ARISTOTLE, De Anima, op. cit. . p. 502,

29. In the Generation of Animals Aristotle says that obdtv vip widTod [to0 vob] ¥
dvepyela xotwwel owpatixd) Ewpyaa («bodily activity has nothing to do with the activity of
mind» I" 3,736 b 28).

30. Sir D. Ross, Aristotle, with a new introduction by I, L. Acknll, New York, Routledge,
2005 (1923'), p. 94.

31. ArisTOTLE, De Anima, I 5,430 a 22-23.

32. IpeM, Metaphysics, A 2, 1072 b 26-30: ) yap vob wpyeta Cw, Excivog 82 1) cvepyerw
Evdpyera & 1§ xod abrhy dxcivow Dwd) dploty xut didioc. popiy i) 1o Seov ctvan [iow dibioy
Gproto, wote Cod) kol aidw cuveyic xal didtoc bdpyet T Yew* Tobto yip 6 Yede.

33. ArisToTLE, De Anima, edited, with mtroduction and commentary, by Sir D. Ross, Ox-
ford, Clarendon Press, 1961, pp. 47-48: «The unnamed subject of the present sentence 1s
plainly the active reason (cf. ywpmodelc, 1, 22, with ywpotée, 1, 17). The words ywprotés...
trep éoti might be taken to mean (1) that after separation from the passive reason, at
death, the active reason is just its true self, or (2) that it 15 only after that separation that 1t
is its true self: but the position of povov strongly favours the first interpretations.
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separable from the matter on which they operate»™. So, when Aristotle
says that the |volic norruxsg| ywpotiels, implies that there is a ime when
the volc motrjuxés is not separated, but connected in a way to the voi
nafhyunde. Separation occurs at death, and this is shown, as Rist says, by the
words attdvatov (immortal) and aiéov (eternal ) ™.

Finally, some others, like Zabarella, state that ywpisieic refers to the
voiic torruxts and means that this veiic is separated by abstraction (men-
tal separation) from the relation it has with the voiic othytinds®.

And now we shall try to explain and interpret the last clause of the
chapter, namely, xai dveu Tedtou 6032y voei. This clause is rather ambigu-
ous and it has troubled many commentators. It has been much discussed
and has received many interpretations. The problem in this sentence is
the reference of teitou. In other words, the problem is whether the word
toitou refers to the volic malinuxic or to the voiic worrytiée. In our paper
we shall present, very briefly, some of these interpretations.

Simplicius, for example, interprets these lines as dven 68 00 athyuxob...
obety voel 6 anadfe, «and without the passive mind...the impassive mind
thinks nothing»”, and Philoponus as dven woavtaciag 6 vobe obn évepyel,
«and without imagination the mind does not think»*.

According to St. Thomas Aquinas, the sentence means that intellectus
(mind) does not think without the inrellectus possibilis (passive mind)
and, though intellectus survives after the death of the body, it no longer
thinks in the same way as it does now™.

Zeller provides two explanations/interpretations of the sentence xai
aven tobton ohdey veei, as: (a) «and without the passive mind the active
mind thinks nothing», and (b) «and without the passive mind the thinker
or the soul thinks nothing»*.

34. J. M. Rist, op. cit., p. 14,

35.Ibid., p. 14.

36.CL ], ZABARELLA, In Tres Libros Aristotelis de Anima Commeniarii, Venezia, 1605,

37, SevPLICIUS, op. cit., 11, 248, 6-7, The ancient commentator interprets todtou (this) as
the moudyuxde voic (passive mind) and makes 6 dradic [voic] (impassive [mind] = active
mind) the subject of woet (thinks),

38. Joarnwnes PHILoPONUS, In Aristotelis Libros de Anima Cormmentaria, 15,542, 7.

39, Sancti Thomae DE Aqumio, Corpus Thomisticum. Sentencia Libri De Anima, Liber
IIT, textum Taurim 1959 editum ac automato translatum a Roberto Busa S1 in taenias mag-
neticas denuo recognovit Enrique Alarcén atque mstruxit, in http.ﬁ’wwwcnrpuslhnmmh-
cum.org/can3.html: «Passivus vero intellectus corruptibilis est, idest pars anima, quae non
est sine praedictis passionibus, est corruptibilis;...Sine hac antem parte anima corporalis, in-
tellectus nihil intelhgyt.. Et ideo destructo corpore non remanet in anima separata scientia
rerum secundum eundem modum, quo modo mntelligt .,

40. E. ZELLER, Aristotle and the Earlier Peripatetics, Vol. 11, translated by B. F. C. Costel-
loe and J. H, Muirhead, London, New York and Bombay, Longmans, Green & Co, 1897, p.
101, n. 3.
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Also, Brentano identifies voli¢ mathyuxée with imagination and vebe
notrids as the moving principle of the receptive. He interprets the last
lines of Chapter 5 as follows: «The active intellect without images would
be like a bow without an arrow; the images without the active intellect,
like an arrow without the propelling force of the bow: it would be impos-
sible for either of them alone to reach the target, for they would be inca-
pable of generating thought»"'.

Furthermore, Ross provides four alternatives as translations for the
last phrase of De Anima I' 5: «(1) "and without the passive reason the
active reason knows nothing.’ (2) ‘and without the active reason the pas-
sive reason knows nothing.” (3) ‘and without the passive reason nothing
knows.’ (4) ‘and without the active reason nothing knows’»*. Ross se-
lects number (4) as the best translation of xat dveu TotTon obdey voel.

Diiring makes as the subject of vosi the human knowledge and it
to refer to the vobeg oruxds”, while Gerson makes as the subject of vost
the individual and teltou to refer to the volg madnytixag™.

Finally, we believe and we shall try to show that in Book I', Chapter 5
the Aristotelian distinction in voic wadvuxde and ovrunde, is related to
the duality of a single voiic”. In other words we aim to show, that veiic has
two grades, and therefore whether we make toitou to refer to (a) voig
notrints or (b) to veie nathytixée, the basic meaning in this sentence 1s
that «the individual without voiic (with its two grades) knows nothing».
Our thinking is possible only through the cooperation of voic nathytinig
and otruanoe.

IL. Nobe Hadyixde and [louytindc: A Brief Review of Earlier and Most
Recent Interpretations

We shall provide a short summary, following Brentano™, of the earlier
and most recent interpretations about vebe tadntixas and Torrgtindg.

41. F. Brenmano, The Psychology of Aristotle, In Particidar his Doctrine of the Active Intel-
tect, With an Appendix Concerning the Activity of Aristotle’s God, edited and translated by R.
GeoraE, Berkeley - Los Angeles - London, University of Califormia Press, 1977, p. 142.

42.Sir D. Ross, op. cit., p. 95.

43, 1. DOrRmG, Aristotle, Presentation and Interpretation of his Thinking, translated
Greek by A. Georgiou-Katsivela, Vol. 11, Athens, M.LLE.T., 1994, pp. 407408,

44. L. P. GeErson, op. cif., pp. 16-17.

45.1pEM, p. 12,

46. F. BRENTANO, 0p. cit, pp. 4-24.



Akadnuia ABnvwyv / Academy of Athens

202 CH. PAPACHRISTOU

- Theophrastus considers not only veiic motrtinés but also wadrytiués as
immaterial®’, and he took both of these minds to be faculties of one
subject™.

* Alexander of Aphrodisias distinguishes three kinds of wiic: (a) the voic
Dadg (material mind), which is analogous to the voic wadruxds, (b)
the ¢v £E¢r wolic (mind in disposition) and (c) the voic motruixnde (active
mind). He makes the voig mworryunég separate from the human body and
he interprets it as the activity of the divine mind.

- Avicenna (Ibn Sina) distinguishes two kinds of infellectus (mind): (a) the
intellectus potentialis or materialis (potential or material mind), which is
a human faculty and (b) the infellectus agens (active mind), which is a
separate spiritual substance and it is not mixed with the body.

- Averroé€s (Ibn Rushd) distinguishes: (a) the intellectus passibilis (pas-
sive mind), which is located in the central cells of the brain, (b) the
intellectus materialis (matenial mind), and (c) the intellectus agens (ac-
tive mind). The intellectus materialis and the intellectus agens are pure
spiritual beings.

» According to Thomas Aquinas, not only the infellectus agens (active
mind), but also the intellectus possibilis (passive mind)* is immaterial.
Both of these minds belong to the human soul and they are not pure-
ly spiritual beings. They are faculties of the human soul, but they lack
a bodily organ.

+ According to Trendelenburg™, the voiic nathguxis organizes all the
lower faculties that are required for the thinking of a thing. This vofic is
called by Trendelenburg as voiic natiyunis because it is completed by
volie Totryuuts. More noble is the vobs morgtinds which is not divine but
it is found in the human soul. It is not the divine voiic but it i1s akin to the
deity.

47. TEMISTIUS, In Aristotelis Libros de Anima Paraphrasis, 5, 3, 108, 15-18: anoihg ydp
oty 6 voig, eb pi) dpa dAlwe madnTixnds, kel 6Tt TO Mok Tikdy 7T AOTOD 0Ly WS TO AWTOY
Agntéow (drehie yip ) xiwgorg), dAR’ g Evpyetay. xol Tpoidhy ot the piv atooetg ol
duet ohpaTos, O 8L voly YwptoTo,

48. Ibid., 5,3, 107, 31-108, 1: 6 & voic mec mwote ffwdev dw xol wonep énidetog duwe
suppuiicy xot Tl ¥ phorg atob; o piv yip pnBly eiver xat' dvdpyeiry, duvdper 8 mdvio,
xohng, wonep xol 1 alodnoic. o) yip obtwe Aridoy we obde wdTdS (EpIOTINGY YAp)' dAN g
breoxetpd vy Towd Sdvoguty xoddmep ot €l Taw DAY, dAAd T0 EEwidev dpa oby hg EnideToy,
BAN @ Ev TR TpaTy Yewoer oupnephaypBavépevoy detéov, and 108, 23-25; xord tf mdAy 10
DTOXENLE ¥0V T) CUVNETIALE YOV T TIOLYTIKGD; JRTOV Ydp TS O YoUg X TE TOD Totyitkol Xl ToL
Suwdpct, ei piv oby olpuputos O Xy, xad eddie Eypfiv xod def. CL Franz BRENTANO, 0p. cit., p. 4.

49, St. Thomas Aquinas characterized passive mind as inrellecties possibilis instead of in-
tellectus passibilis (cf. the Arabian commentators).

50, AristoTELis, De Anima Libri Tres, ad interpretum Graecorum auctoritatem et codi-
cum fidem recognovit commentarns illustravit Fnder. Adolph. Trendelenburgh, Jena, Walz,
1833, Berlin, W. Weber, 1877, Graz, Akademische Druck-und Verlagsanstalt, 1957,
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-For Brandis” the volic motrtixég belongs to the particular man. He
ascribes mediating thought to the wic nadyuris, while «the voiic
motrtnog is the cognition of per se principles, which are true and
certain»",

-Trendelenburg’s and Brandis’s interpretations approach the view of The-
ophrastus, since they attribute the volic otrtinde to the human being.

- Finally, traces of Alexander’s and the Arabian commentators’ inter-
pretation can be found in: Fr. Ravaisson-Mollien, E. Zeller, P. Moraux,
S.R. L. Clark, W. K. C. Guthrie, J. M. Rist, M. Frede, V. Caston™.

1. Nove Hadvyrixnde and lowgtinds: Two Grades of a Single None

After the foregoing analysis regarding the problem with voic nwathriude
and morruinde, we shall attempt to rebut several arguments that commen-
tators have advanced in favor of the thesis that in De Anima, I" 5 Anstotle
is referring to two distinct minds, which correspond to the human and the
divine mind. To be more precise, we shall attempt to give an answer to the
following questions that have been raised previously:

(1) Is it possible the epithets ywpratés, anaive and apryrc to be ap-
plied to the voiic atiyunée in Chapter 4 and to the voiic motrtixde in
Chapter 5?

(2) In De Anima,I' 5 Arnistotle is referring to two distinct minds or to
two grades of a single voiic?

(3) Can we identify the voic orriinde with God?

(1) Initially, we shall try to defend the thesis that the vofic that 1s char-
acterized as ywprothe, anatiie and dpuyrc in chapter 5 is identical with
the voiic in Chapter 4, which is characterized in the same way. In Chapter
4 of Book I'" Aristotle raises two questions: (a) tiv’ yet dtagopdy, «what

51.C. A. Branpis, Handbuch der Geschichte der Griechisch-romischen Philosophie, Vol
11, Berlin, Gr. Reimer, 1835-1866, w2, p. 1177.

52. F. BRENTANO, 0p. cit., p. 19.

53. Cf F. Ravaisson-MolLLIEN, Essai sur la Métaphysique d’Aristote, 2 vols, Paris, 1837-1846,
Hildesheim, G. Olms, 1996, E. Zri1er, Die Philasophie der Griechen in ihrer geschichilichen
Entwicklung dargestells, Vol, 11, Hildesheim, Georg Olms, 1963 (1856-68'), p. 441. . MORAUX,
Alexandre d’Aphrodise: Exégéte de la Noétique d’Aristote, Ligge, Faculté de Philosophie et
Lettres, pp. 97-99. S. R. L. CLARK, Aristotie’s Man: Speculations upon Aristotelian Anthropol-
ogy, Oxford, Clarendon Press, 1975, pp. 174 et ff. W, K. C, GurHrE, A History of Greek Phi-
lasophy, Vol. Six: Aristotle: An Encounter, New York, Cambndge U P., 1981, pp. 309-327. ],
M. Rist, Notes on Anstotle De Anima 3, 5, Classical Philology, 61,1, 1966, pp. 15-17; IDEM,
The Mind of Aristotle: A Smdy in Philosophical Growth, Toronto, Umversity of Toronto Press,
1989, pp. 181-182. M. FrReDE, La Théorie Aristotélicienne de 1'Intellect Agent, in G. ROMEYER-
DHERBEY - C. Viano (eds.), Corps ef ame: Sur le De anima d’Aristote, Paris, Libraine Plhuloso-
phique I, Vrin, pp. 383-390. V. Caston, Anistotle’s Two Intellects: A Modest Proposal, Phrone-
sis, 44,1999 pp.211-212.
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is the distinctive feature [of mind]»*, and (b) i mwote yivetoar 16 voeiy,
«how thinking comes about»”. We believe, that in Chapter 4 the Stager-
ite philosopher tries to answer the first question and in Chapter 5 the
second™. Also, we agree with L. P. Gerson’s view «that the beginning of
the passage 'Enct 6... suggests a continuation of the train of thinking of
chapter four and not the introduction of an entirely new subject. In fact,
chapter five aims to explain how thinking is possible for an individual»™'.

Those (e.g. Victor Caston)” who believe that Chapter 5 does not «sug-
gest a continuation of the train of thinking» of Chapter 4 base their views
on the following arguments:

(a) Arstotle in many passages of the treatise De Anima speaks about
the [volg] 16 mdvia yiveothar, namely, the voiic, which is in the soul and
receives the forms of the external objects See, for example, the following
passages:

‘0 dpa xahobpevas T Juyic vabe (Adyw & vobv o duvesito xal dnokapfdver 7
duyh) oodey éoty Evepyeta Ty Gvtwy Tty voeiv™”

"Oray &7 [6 vobic] ehtwe Exaota yévron®

&1 buvdpet THS £6TL TU vomTé 6 volc, aAA’ EvizAsyeia obddy, Tpty av voif”

(b) The philosopher only in Chapter 5 of Book I" speaks for a [voiig]
i mavie yiveotor that is addvateg and aidwe. So, (a) and (b) suggest
that there are two kinds of voiic in De Anima and not a single volic. But
we don’t agree with this view for the previous and the following reasons.

(2) Anstotle in De Anima I' 5,430 a 17-23 claims that when the vobic i1s
separated from the soul and consequently from the body it is its true self
And this means that 6 voic...cv évépyera, «the mind...in actuality», when
it is separated from that which is acted upon, namely, the voiic mathytinée,
it is just what it is, it is pure energy:

54, ARISTOTLE, D¢ Anima, " 4,429 a 12-13.

55.1bid..I" 4,429 a 13.

56.Cf. M. V. WeDIN, Mind and Imagination in Aristotle, New Haven - London, Yale UL P.,
1988, p. 162: «For the question of what features are distinctive of voi¢ 1s kept separate from
the question of how thinking occurs, and thus the possibility arises that De Anima, 111, 4 1s
meant to address the first and De Anima, I11, 5 the second question. It 1s this suggestion
that 1 want to exploits, and p. 175: «,..the distinction between productive and receptive
mind is to be connected with the mind described in 429 b 5-9...and with 429 b 22-25" puz-
zle about how the mind can think at all if thinking 1s something like being affected».

57. L. P. GErsoN, op. cit.,p. 11,n. 45,

58. V. CasToN, op. cit,, pp. 211-212.

59. ARISTOTLE, op. cit., " 4,429 a 22-24: «then the part of the soul that is called mind (and
by mind I mean that whereby the soul thinks and supposes) is in actuality none of the be-
ings before it thinksw,

60. Ibid.,T" 4,429 b 5-6: «And when [the mind] in this way becomes each thingy.

61, Ibid ., T' 4,429 b 30-31; «the mind is in potentiality the intelhigible objects but in actu-
ality nothing until it thinkss.
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Kat obtoc 0 volic ywptotoc nat dxadie kol apryne, i obola v Evégyeta...
Xwpradele & dotl povey 1obl) omep oti, xal Tobto povey dildvatov xot diowoy,

And we shall wonder here: If there is one vwolic, how can this veTc be sep-
arated from its true self? Lloyd P. Gerson gives the answer. He notes that
«mind is always mind, that is, it is always engaged in self-reflexive activity.
This is the case both when mind is ‘in the soul’ and when mind is separate.
But when it is in the soul —when it is accessed by that which operates in
nature — that access is always via images»™, as Aristotle remarks in lines
431 a 16-17 (Aw obéémote voetl dven gavidopotog 1) Juyn)™ and 432 a 8
(6tay e Yewpf), avdyurn dpo gavidopon Sewpsiv)™. Consequently, when
vale is in the soul, it operates with pavidopoata (mental images), the prod-
ucts of the faculty of gavtacia (imagination). And when voiic separates
from the soul and it is just what it is, it operates without pavtdopaio, be-
cause its true self has nothing in it that is external.

Also, according to our view, Aristotle’s point in lines 430 a 23-24
(Xwptodeig &' eoth povoy 06T 6mep éoti, nal tolto podvov addavatov xal
atGrov. OO pynpovebopey 6é, 6Tt Tohto pév anadés, 6 68 mwadhyuixeg volg
wiaptic) is that a part of the complex individual body that survives af-
ter death, has no power of pvijun (memory)®, hence and no gavraoia,
since these powers or faculties function only when the soul is acted upon
through the body. And this part of the individual body that survives after
death is the voic mornuxée, which is always superior (tipunmtepoy = first
grade of vofic) to that which is acted upon, namely, the voic mathytinie
(second grade of voiig). On the other hand the vobic madrtixdcis a kind of
substratum. It receives and actualizes the @avtdopota. It is this grade of
voDc that is connected in @ mysterious way with the processes of wavtaoio
and pvipr. And these processes, according to Anstotle, are located
in the heart (sensus communis). However, the powers of aiotdveatar
(sense perception)”, wavtaaio, pvipr and vesiv cease to exist after
the disintegration of the body. So, after death the voc which becomes
all things, the voiic athyuxée (the second grade of voiic). perishes (6 o6&
radrtinoe voilc @laptéc), since it is no longer: (a) combined with the

62. L. P. GERsSON, op. cit., pp. 13-14,

63. ARISTOTLE, De Anima, I' 7, 431 a 16-17: «this is why the soul never thinks without a
mental images.

64. Ibid., " 8,432 a 8: »and whenever a person contemplates, it 1s necessary at the same
time to contemplate a mental images.

65. Memory belongs per se to the primary perceptive part of the soul and per accidens
to the thinking part of the soul. Cf. ArisTorLE, On Memory and Reminiscence, A, 450 a
11-14: ) 8 pwfpn, xoal ) 1 voxToY, 00K GvenL EOVIEGUHTOC £6TIV" WOTE TOD YOO JEV XaTi
oupBe Byxde @y efy, xod’ al1o 8 1ol npdtou wiodyrixod.

66. The aioddvesda is the faculty of perceiving the forms of the external objects wathout
their matter,
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body (it perishes because it was combined with the body), (b) affected
by memory and imagination and (c) becomes all objects

Now, as far as it concerns the matenal (volic tathryunas) and the immateri-
al (voiie motrunde) nature of voug we should remark the following, Arnistotle
in line 430 a 8 of the treatise De Anima asserts that the voug is immatenal:

AvEL YUp DANGC OOV 6 YODS TGV TolalhTwy”,
Nevertheless, in lines 403 a 8-10 he expresses his skepticism regard-
ing the immatenal nature of veiic by saying that o vesiv (thinking or
thought) cannot be apart from the body:

MéAaota 6 Eotrev T6tov 16 voeiy' el & o1l xal Tolto gaviasia T 7 ph dveu

ko i) L L L L L j - '*
pavtaciog, 00K EvGEYorT dv 06 TOOT AVEL SULATOC ctvon®,

So what does that mean? We believe that Aristotle expresses this skepti-
cism and does not attempt to admit openly a matenal substratum to voic,
because it seems to have had no distinct idea of a bodily organ of thought™”.
And without doubt he seeks for an éoyatov aisthyiptey, «ultimate organ
of sense»’’, that it could be able to judge or distinguish the differences of its
own sense object (xotver tag ol broxstpévon aiothyrod dugoodg)’'.

Finally, we shall agree with Charalambos Ierodiakonou’™ who suggests
that Anstotle’s distinction in Chapter 5 between these two forms of voic,
the voiic mathytindeg, which is affected by passions (e.g. love, hatred, joy,
sorrow, anger, etc.). and the voig mormtixse, which 1s impassive, unmixed
and is such as light, could find its parallel in the distinction between the
physical brain (the physical and biological matter contained within the
skull) and the energetic function of thought. Namely, the voiic morrtiieg
1s analogous to the energetic function of thought. and the voiic aithryrixie
to the physical brain’:

67. ARISTOTLE, De Anima, I' 4, 430 a 8: «for the mind 1s the potennality of such things
without matters.

68. Ibid., A 1,403 a 8-10,

69.T. ANDO, ap. cit., p. 56: «Aristotle ... only conjectures that it might be sought either in
the heart or in the brain, yet does not decide which is more probable. But since prudence
as a kind of intellect 1s assigned to the heart, and the physiologyeal function of the brain is
considered to be to cool the blood, and to preserve the whole body, the organ of intellect
seems rather to be assigned to the heart. At any rate, it 1s undeniable that Anstotle has ad-
mitted a material and physiological substratum to human thinking,

70. ARISTOTLE, op. cif,, [' 2,426 b 16.

71. Ibid.,T" 2,426 b 10.

72. C. S. IeroDIAKONOU, Psychological Issues in the Writings of Aristotle (in Greek), Thes-
saloniki, Mastondes, 2004, p. 243,

73. Ch. S. Paracaristou, The Puzzling Role of the Bram in Anstotle’s Theory of Sense Per-
ception, Antike Natgwissenschaft und ihre Rezeption, Band XVIII, herausgeber von Jochen
ALTHOFF, S. FOLImNGER, G. WOHRLE Ther, Wissenschafthcher Verlag, 2008, pp. 18-19.
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Notic mathtixde - wadnTikee + plaptéc
{affected by passions + mortal )

e
Physical Brain

Nolic mormtinée >  dwatc + apync + g
{(impassive + unmixed + light )

v
Energetic Function of Thought

Many would disagree with this view by saying that the difference be-
tween voiic mathyrinde and worgtinee and brain and thinking is the fol-
lowing:

(a) Brain and Thinking = once the heart stops beating. the brain stops

functioning. Once the brain stops functioning, thinking stops.

(b) Noig Iathqunés and [orguxig = when vaie (volic Torguixdg) is sep-
arated, it is just what it is, and this alone is immortal and eternal,
while voiic mothrytinag is perishable.

But, we shall wonder here:

(a) If our brain waves, which are energy waves, are in fact our thinking,
then it would seem that our thinking is energy.

(b) According to the First Law of Thermodynamics energy cannot be
created or destroyed.

So, if in fact our thinking is energy and it cannot be destroyed, then

what happens to it after we die?

Our opinion is that the distinction between the volc moathytixés and
notryiintg or the matenal and immatenal voiic, has everyvthing to do wath
Aristotle’s analysis of human thinking: How thinking comes about™. If
volic were a specific matenal organ. then it would be restricted to receiv-
ing only certain kinds of information (e.g & aiothryta eidy)’”. Its immate-
rial part (volc motrtinde) 1s capable of receiving and reflecting all forms
(e.g. o advalpeTta)’,

74. ARISTOTLE, op. cif. , " 4,429 a 12-13: ndig mote yivetor 16 voety,

75. The aiodytd 18y (sensitive forms) of an object without 1ts matter are: color, shape,
size, magnitude and so on.

76, How do we get to the géweipeta (indivisibles)? With a certain mental function, ab-
straction, by which the @éwxipetov is comprehended or thought in the particular. In Book T,
Chapter 6 Anstotle describes: (a) how the voug grasps the aéuxipeta, and (b) how the voic
puts together single notions and forms a new unity.
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And for this reason in the soul (2v 7} JvyT)) the voig madnuxés and
notrtinos are analogous to brain and thinking (one mind in contempo-
rary terms). In the soul there is a unified voic.

In addition, as Caston points out. the distinction of the two minds in
the soul. no more indicates the distinction among the pépia (parts) or
ouvdpere (faculties or powers) of the soul indicates multiple souls’:

Aristotle’s Division of the Méptx (Parts) or
Avveperg (Faculties or Powers) of the Soul

1. Ogemtindy (Nutritive ) or levwnuixdy (Reproductive)

2. Opextindy (Emidupta, Dupse, Babinorg)
| Appetitive (desire, spiritedness, wish )|

3. Atodguinéy (Sensitive)

4. Kvyuxaw rati térov (Locomotive/Motive One Soul
according to place)

5. @avrastixdy (Imaginative)

6. Nentindy (Rational ) or Atavenuindy (Discursive )™

Grades of Notic

1. Noiig Taimtinde (Passive Mind )

2. Naiic Tarqrinée (Active Mind) Omne Nobg

I

(3) Furthermore, we shall pose the last question: Is this velic, namely, the
volig motruxie, which is pévov wobdt émep coti, «ust what it is», compara-
ble to God. who is véroig vorcswe™? In De Anima Anstotle does not speak
about God or the divine voiic. Although he calls the voiic motundeg as eter-
nal and immortal, he does not identify it with God. We believe that when
he says that this voug o1t pévev it Grep eoti probably he envisages both
God and voiic motruxde, and not God itself”, since God is an unmoved

77. V. CAsSTON, 0p. cit., p. 13,

78. For a useful analysis of the meanings voyuxéy and duevoruxdy, of. K. OBHLER, Die
Lehre vom Noetischen und Dianoetischen Denken bei Platon und Aristoreles: Ein Beitrag
zur Erforschung der Geschichte des Bewussteinsproblems in der Antike, Miinchen, Zetema-
ta, Heft 29, C, H. Beck, 1962, pp. 131-244,

79. ARISTOTLE, Metaphysics, A 9, 1074 b 33-34: abtov dpa voel, cinep £oTl 10 xpdTIGTOY,
wotd E6Tiw 1) wéote vofisews voroig, For an analysis of the expression winate vofoews in Meta-
physics A, cf. K. OpH1ER, Aristotle on Self Knowledge, Proceedings of the American Philo-
sophical Society, 1181974, pp. 493-506.

80. CL J. M. RsT, 0p. cit, p. 16: «Scarcely anyone nowadays 15 disposed to take senously the
identification of the Active Intellect with God made by Alexander of Aprodisias». Cf. also Ar-
EXANDER APHRODISIAS, De Anima, 2,1, 89, 9-15 and 108, 19-28: towttov & v £l v 6 mougtixoe
voiic .., £, el & wotcivesg vee 5 mp@rtoy altey, 6 aitie wrd dpyl) Tob civor Taot Tolg GAAOLS,
ehy Gy xad TedTy Touxée, 1) wdtdg ainog Toh elven THEGE TOIG vooupdvolg, Kot EoTy & TotehTog
volic YwEoToS Te Kot dmonhic wod dyuryhe ddhw, & mdvta adTe Sk TO ywple GAng elvn Umdgyer,
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mover and not an efficient cause™. So, we must argue that voic motrxig
must not be the divine vofic, but it is closely related to deity™ (6 62 voiic iGwg
Yerdrepov T nal dmadég couv®).

I'V. Conclusion

We conclude the present paper by arguing that there is in fact only one
voiic discussed in De Anima: a unified volic. Also we have to add that the
way of approaching and interpreting voiig athrytinig and wotruxds in Book
I', Chapter 5 of the treatise De Anima contains a new dynamic: «it opens a
promising perspective for a re-reading of Aristotle’s work through its con-
nection with contemporary science»™.

Ch. ParPAcHRISTOU
(Thessaloniki)

YOG TS TE Yip ot ahTee xod ohtov My Sud TelTo. TWY Yip AW £iBhY 008 YwEGTON 1) Adyw
pdvoy ) cpdopdy adTidy civer THY b TiC GAvg ywoopdy, dihd xod dnaic, 61t o ndoyoy dy
Téioty ) Dy xodt 1o Dwoxefpevoy, dmadhc 82 dv xot pd) peprypdvoc DAy b wald dpdaprée dony,
Evdpyetr Wy xod cidog ywple Buvdpedc e wol Dime Towbtow & Gv &detnton LT ApoTOTEAOLG
5 mpartey abtiey, B ot xuplug Lol volicw and «tolTe &) 16 voyTéy Te TH abod wicet ol xoT
Evépyetay voie, oitov ydpevoy 16 DAud v Tob xowk THY Tpdc TO TotohTo ciB0G Huapopity
ywollewy e xod puepcioBon ol voeiv ot tiv EvOhwy eldiy Exaotov xol MOl voyTow oliTd,
Hogadéy ot Aeyépavog voxg & mourtindg, ol v pdotov kol Slvoguic T THE e TEpag QU TR,
aAX" EEwdev yvbpevos Ev iy, 6toy oiTdy vompey, el ve xotd piv THy Tob clloug ATy 1O vocily
yivetan, 1 & éotw eidog dbhov alitd o) ped Hhyg 6y Tote 0d8 ywmldpsvoy m}ﬁj:; Eetddey vorjuan,
yworotode & dotty iy Tatoltec My elxdrwe, Enet pf) €v 10 voeicdo ol Oy’ Huoy 1o clvon Wi
yivetan, dAA EoTiv TT) el hoet Totoltog, Evegyeia volc = My xat vorTéc [the emphasis is ours).

81. CL T. Anpo, op. cit., p. 63, n. 5. When we think, we access the divine voic without be-
coming God.

82, Probably we, as individuals, are part of a higher consciousness, that we are not aware
of, just like each neuron cell of our brain, sends its own information, at the moment 1t fires (it
produces different actions), but it is not aware of the consciousness that it helps to produce.

83. ArisToTLE, De Anima, A 4,408 b 29-30: «but the mind 1s probably something more
divine and is unaffected»,

84. D. Smvpont-MenTZoU, Time and Being in Anstotle and Prigogine (in Greek), Pro-
ceedings of the International Conference “Aristotle Today”, Naousa-Mieza, September 20-23,
Naousa, Municipality of Naousa, 2002, p. 358,



Akadnuia ABnvwyv / Academy of Athens

210 CH. PAPACHRISTOU

O APIETOTEAIKOX «NOYZX» XTO ITEPI WYXHI, T 5.
AYO EIAH «NOY» H ENA;

ITegidnymn

To [Tépmro Kegdhaw tod Tpirov Biffkiov g moarypareias Ieol yoyis dmotelel
gva, Amd 1A mo Soxoha ®ol alveypoTiie onpeia TG oxéync Tov Agototely. Jro
REPALLIO ADTO YiveTou T Tegipnpn duxpion 1ot vob o dvo gidn: () otdov mabnmixo
voi mov yiveral Sha Ta vomrad (6 pév Towvrog vouc Td mdvra yiveabal) xai elvol
pBapTdc, nai (B) otov moumrxd vob mo Ta mgaypataver dha oav pio £En, dmwg 1o
i (6 8 1@ nmdvra mowiv, Mg 515 Tig, olov 1O Gdc), ®al elval xwTog, dmabrg
aueyme aidog xai abavaroc,

Ta Soa dvagegel O ZrayeiTng PLOCOPOS OTO OUYVHERQILEVO KEPALALO YUt TOV
mafnmxd xal mourxd vob dracyoinoay amd TV AgraudTita Emg T ovyyQovy
oy 1) ToUC PEleTITEg 1al 20euVINTES TOD PLAOTO@IXOD Tov Egyov, Stov, Smwe Emy el
goupe va deiEovpe 010 mapov GpBpo, ol MepIcdTEQOL AT’ aUToLS VITOOTHQEAY O
nqa:’:-uzrrm]mci dio 6u1¢pogztu¢.& £lom vou, "Epeig, dpwe, pg T oe1ga pag virootnoilov-
pe S Euu.xqmq Tob vob 010 [ Iéprro l{atpdlum tov Toitov Bifkiov Ti|g nqa.*,q.mn:i.—
ac Iepi Yuyjc o8 mabrixo ral moumxo vob uq:oqu ™ ﬁua&mm:'rrm tov (duality)
1a dapogeTina. Emimeda herrovgyiag Tov xai 6T dev mpoxeal v dvo durpogeTiu

101 vod.

Enione dxolovBdvrag miv amoym 1ot Xapahapmov Tegobiaxovov toviCovpe om
6 Doy woLopos E8M o abNTIHO Kol TOWTIHG VOD JAG ETUTQETEL VA TIAQOAATAICOVjE:
(@) oV abnmd g ) Pokoyua) Bdom Tiig onéymg, mob 1) onpegui Tatgue) Séyeral
& etvan O Eymepahog, xal (B) Tov mowmud dbg iy EvegyTudt] Aerrovgryia THg oxés,

Xowrtiva [TanaxeHzsTOY



