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INTENTIONALITY AND RATIONALITY
IN THE KAIRIC PROCESS

1. The Rise of the Problem. Before being able to give an answer to the
question as to which is the part played by intentionality and rationality in the whole
kairic process, it would be rather advisable at first to give a definition of the term,
kairicity. The kairic process means a succession of attitudes, by which the con-
sciousness actually responds to a sequence of objective events, either natural or
previously objectivated by itself, underlying such a continuity before dividing it into
two separate parts, which have nothing to do with the notions of before and after, but
with those of not yet and the never again. In this case, the role of consciousness in this
discrimination is not at all that of a simple observer, since it participates as a true
actor in the act of creation and in the fruition thereof, being installed in its core in
order to manage it in the most adequate way. To introduce kairic discontinuity into a
real quasi-discontinuity in process of self dislocation is the actual and essential
meaning of the kairic process. There is something more, however: by observing the
eventual and contingent discontinuity appearing within the objective continuity, as
well as by predicting and even promoting it, the whole structure of the given
succession of real events is actually restructured. Indeed, the whole kairic process is
put in action whenever the consciousness hastens to claim, within reality, an
adequacy of the structure of its own intentionality. Conjectured, suggested,
ascertained, provoked and reaped, the kairos assures such an adequacy. The kairos
appears to be like an eventuality, whose merits are proved by the intentionality of
consciousness, such an intentionality being not actually understood not in the quasi
static Husserlian meaning of the totality of its contents but in the more dynamic
Bergsonian meaning of intention and of project’.

Under these circumstances, the kairic process, being used by consciousness, is
suitable to every kind of attitude thereof, when facing, of course, situations of a
primarily theoretical kind; nevertheless, it also applies in the first place to attitudes
concerning situations of practical kind. It could be even maintained that, as far as
practical activity of consciousness is considered, every situation of a theoretical kind

1. Cf. Jean-Marc GABAUDE, Eclairage sur le kairos 4 partir de la philosophie de Bergson,
Philosophia, 21-22, 1991-1992, pp. 349-357.
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is likely to be subject to an alteration of its own intrinsic quality, in order to respond
to the practical vocation of kairicity, in the meaning given to and in the use made of it
by consciousness. In fact, every generalised conception of kairicity is equivalent to a
certain pragmatism?’,

In addition to this conception, the notions of kairos and kairicity run the risk of
suffering a degeneration of their own philosophic functionality, be it real of even
philosophical. Consequently, it is within the strict framework of these considerations
that one has to stay, in order to specify the part effectively played both by intentiona-
lity and rationality of consciousness during their participation in the kairic process. Is
it, therefore, right to assert that there is no activity of consciousness at all, except the
kairic one? In this case, it may be ascertained that taking advantage of a given kairic
process is a general attitude, much more widespread that one would have suspected
from a first approach, and that it is necessary to recognize that intentionality and
rationality are the predominant features of every resort to the kairic process.

2. Intentionality. Considering the two meanings already granted to it,
intentionality refers to every kind of activity of consciousness when the latter is
directed towards its object; more precisely, towards its objective, which it considers it
a favorite, as a longed for, as a desired, and as a required one and, therefore, being
charged with an axiological connotation, supposing that it is not a value by itself. A
mainly affective configuration, which often raises to the rank of an axiological
configuration, is being immediately recognized to it. One may refer here to the dyna-
mic nature of values acting upon consciousness like a missile which, while approa-
ching the human ear creates what is usually called in physics the Doppler-Fizeau
effect. According to this effect, the pitch of the sound produced by a moving source
of sound varies between the high and the low, depending on its coming near or going
far from the observator’s ear, according to a rigorously constant rule, either it is the
source of the sound or the observer himself that is moving®.

The aforesaid double meaning constitutes the true substance of the equiva-
lence between the physical effect already described and the axiological activity of
consciousness. It also constitutes the foundation of the kairic aspect of this activity.
Both approaching and the getting away are actually the two supplementary sides of a
kairos, which, from another viewpoint, corresponds to a minimum of distance star-
ting from the threshold of consciousness, together with an optimum of quality and of
availability thereof, which is ready to take advantage of this kairos, in view of its
fruition. Consequently, the kairic process becomes a process of approximation of this
very minimum, which has been since converted into an optimum; it also becomes a

2. Cf. E. MouTsOPOULOS, La bergsonisation du pragmatisme, Athéna, 72, 1968, pp. 109-112.
3. Cf. IDEM, Phénoménologie des valeurs, Athénes, Editions de I'Université, 1981, p. 53 and n. 3.
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process of surpassing and reducing of a whole distance to be covered, since, due to
this process, the consciousness is intentionality located beyond the intermediary
contingencies, right in the heart of the critical and crucial moment before which
nothing is accomplished yet and after which everything is lost. Examined from this
angle, the kairic process to which the consciousness unceasingly takes recourse, due
to its intentional constitution, obtains, apart from its status of process, the status of a
principle, by virtue of which not only a discontinuity (or a series of discontinuities) is
introduced into continuity, but also a latent, potential or probable discontinuity (or a
series of discontinuities) is introduced therein, and is actualized and turned to
account for the best profit of consciousness which, incidentally, refers to it and even
installs itself therein®,

This explains why the conception of temporal entropy, as it results from the
second principle of thermodynamics, formulated more than one hundred years ago
by Clausius, is actually abolished by the kairic look, which is given by consciousness
to the order of successions. One may henceforth easily deduce the reason why to the
provisional present, which is defined in a prospective way, corresponds the reten-
tional present, which Husserl analyzes in details and which is defined in a retros-
pective way. Poets and novelists, starting with Lamartine and Proust, have tried to
point out the axiological importance of such capital references. Due to the intentio-
nality of consciousness, which 1s involved in the kairic process used by it in order to
take advantage of reality, by assimilating it previously to itself, temporality, which
appears to be a secular metric invention, just able to explain the repeated succession
of days and years, disappears to the profit of a kairicity which expresses the true
vocation of existence, a vocation which actually consists in conceiving what is endles-
sly extended through the endlessly restrained. The kairicity of the intimate life of
consciousness is opposed to the insipidity of scientific observation. One has to do
with a total commitment which allows consciousness to face its conceptual universe
«in colors», as a universe of values®.

Does this mean that the preceeding considerations actually imply the abro-
gation of any purely scientific concept? This would be rather impossible to be
ascertained. On the other hand, science, within the framework of its progress, gradu-
ally abandons the idea of a temporality which is necessary (with the exception of
certain particular cases), to any classical explanation of the universe and tends to
conceive time as an invented instrument, just able to remind us of our appoint-
ments®. Nevertheless, even in this case, time could not but mathematize our impati-

4. Cf. Ipem, Kairos. La mise et I'enjeu, Paris, Vrin, 1991, pp. 105 et suiv.; 132 et suiv.; 170 et suiv.
5. Cf. IDEM, Kairos ou I'humanisation du temps, Diotima, 16, 1988, pp. 129-131.
6. Cf. IDEM, Kairos et histoire, Proceedings of the Academy of Athens, 59, 1984, pp. 532-553. Cf.
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ence or our apprehension, our aversion or our nostalgia. Due to the rigor of its own
vocation and of the principles on which it has been established, science is hardly able
to attenuate the affective tonality, which actually qualifies the practical universe of
consciousness, whenever it, too, does not risk to engulf itself in it. Furthermore, as
far as science does not depend on man’s practical activity, this is exclusively due to
his own will, since he makes use of kairicity, namely of the kairic process, only to the
extent to which it determines the successive stages of processes which, in order to be
valid, must be necessarily subject to the fundamental principles of reason: in parti-
cular, to the principles of identity and causality, which are completed by the princi-
ples of contradiction and of distinction between first and second causes. The princi-
ple of finality would serve to assure a major continuity in the scientific operations.

3. Rationality. To the extent that it intervenes in the kairic process, rationality
should be considered not only at the particular level of the process in question used
during the scientific activity of consciousness, but also at the generalized level of its
being used under any circumstances. Although the kairic process is at the basis of
every practical activity of consciousness, it essentially responds to the analytical
tendency of the same, which is enriched by its synthetical tendency. As a matter of
fact, consciousness aims at analyzing its own operational field according to a model
of division which is the most appropriate to the purpose suggested by its intentiona-
lity. The main characteristic of this division, which relies on the fundamental
divisibility of each particular operational field, consists in its being subject to an
implicit as well as explicit rationality: in fact, it provides the principles and the ele-
ments according to which every model of kairic division is constructible and functio-
nal. It should be reminded at this point that the kairic process consists, on the one
hand, in introducing a discontinuity into continuity or, at most, into a quasi-continui-
ty; and, on the other hand, in enhancing such a discontinuity after having it up
through a new element, thus giving it the aspect of a paradox’.

The armature of reason which intervenes to the kairic restructuring of reality
actually brings together the rational principles and the ways in which they are ap-
plied, namely the categories of understanding, as they have been, for instance,
formulated by Kant. Ar a first stage, consciousness takes recourse to the arsenal
composed as above, in order (a) to determine the most appropriate operational field
for its activity during a given operation aiming to kairify at least a precise part of
reality for the benefit of the existence on behalf of which the consciousness acts; (b)

R. OMNES, Le temps en physique, Revie (Travaux de I'Académie) des Sciences Morales et Politiques, 148,
1993/1, pp. 11-25, namely p. 20: «cela n'a aucun sens de parler de temps inférieurs a 10* seconde».

7. Cf. E. MouTsorouLos, Le vieillissement et le probléme des catégories temporelles, Questionne-
ments philosophiques, t. 1, Conscience et création, Athénes, Hermés, 1971, pp. 124-155, namely p. 144,

22



Akadnuia ABnvwv / Academy of Athens

INTENTIONALITY AND RATIONALITY IN THE KAIRIC PROCESS

to distinguish within the aforesaid field one or more homologous series of succession,
which can be restructured through its intervention to its own benefit; (c) to reveal
the most significant fault in the aforesaid series of successions, as well as in each
homologous series, to the extent, of course, to which the latter presents in effect
certain parallel faults; and (d) to establish the relations, which comply the best with
reality, to its own intention and to the most operational function between the faults
which have been pointed out, without ignoring however the fault observed in the
principal succession sought for. At a second stage, consciousness takes recourse to the
arsenal of reason, in order (a) to establish in an authentic way, from every particular
series, a complex, but also unified, series of successions, within which it will be
always called from now on to act, namely by discerning zone, both minimal and
optimal, on which it will essentially exert its activity; (b) to consider the aforesaid
zone as a kairic one, namely corresponding both to the threshold and to the end of a
critical change of the objective reality, as well as to the uniqueness of the occasion
which is foreseen as seizable; (¢) to reduce the ternary system of temporal categories:
before - during - after, to a binary system of kairic categories: not yet - never again, so
that it may become applicable to its own operation, while endowing it with the
character of pursuing a uniqueness; and (d) to determine by distinguishing them,
kairic zones within the kairic zone initially detected, in order to establish in this way
the kairos of a kairos and so on, so as to finally define a kairic minimum quod sit,
which, still acting in its capacity of zone, will assure the regular, although critical,
transition from one side of the unified series of successions to the other, while
remaining integrated to both of them, thanks to a gradation imposed by the repeated
insertion of kairic zones into other kairic zones®.

It only remains to the consciousness to proceed to the exploitation of the
results of its own operation, according to an implicit or explicit rationality which 1s
eventually expressed during the preceding stages. The aforesaid eventuality mani-
festly dominates the kairic process followed by the consciousness during the reali-
zation of its intentional purposes. Just like a musical fugue, within the limits of which
every rule and every process of counterpoint is actualized and specified under the
predominant role of a unique form, which is strictly organized, a kairic operation of
the consciousness makes reference to every principle and to every element of ratio-
nality, which are recapitulated and applied in a regulative and original way. Such a
display of processes cannot of course be realized in an exhaustive and detailed way.
Just as it happens in all of its activities, consciousness resumes and condenses all
these practices and finally operates with its usual elegance and efficiency. By distin-

8. Cf. IDEM, Vers un élargissement du concept de vérité: le presque-vrai, Annales de la Faculié
des Lettres et Sciences Humaines d’ Aix, 40, 1966, pp. 189-196.
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guishing two moments of its energy, the consciousness proves that by acting in a
kairic way and by taking recourse to the resources of reason in order to support its
action, it actually introduces discontinuity into continuity before assuring a new
continuity within the discontinuity it had previously established. The kairic process
participates in this dialectical game, within a movement, which, in the long term, is
proved to be purely ontological’.

4. Towards certain conclusions. According to the preceding analysis,
intentionality and rationality would be the two marking aspects of consciousness,
when the latter is involved in the kairic process during its approximation of reality
which it tries to seize and to restructure according to its own structure, in order to
take advantage of it. The pragmatic character of such an approximation and of such
an assimilation has been sufficiently underlined. Nevertheless, rules and principles,
which constitute the wide arsenal of reason, are being been mobilized to this effect,
either as a whole or in a selective way, during commitment of the consciousness
regarding the exploitation of the given situation. As far as the intentionality of
consciousness is concerned, this seems to function only at the level of use of the kai-
ric process less like a reference than like a project; less like a possibility than like a
movement, less under a static than under a dynamic (or even cinetic) aspect, which is
relevant to the axiological pursue'. Such a valorification of kairic intentionality
proves to be a true field of activity, where the defimition of a value or the defimition
of a kairos are not at all distinct activities''.

The most prominent character of the kairic process followed by the
consciousness which does not lose at all any of its other characteristics, constists in
acting in a way which is both analytical and synthetical, i.e. in a fundamentally
dialectic way. In this epistemological context, the axiological character of the activity
of consciousness has been given an increasing blaze, to the extent that it is reinforced
in its definition towards the objectives of consciousness, which are considered to be
values themselves. In certain cases, it is necessary that infront of such a value,
consciousness be in perpetual action, mainly if it fears that the value thus having
been defined and provisionally assimilated, finally escapes. In its capacity as the
consciousness of existence, consciousness confirms the continuity of existence itself
by taking recourse to discontinuities which it voluntarily creates and suppresses
within its own operational field.

Evanghelos A. MOUTSOPOULOS
(Athens)

9. Cf. Ipem, Catégories temporelles et kairiques, Questionnements philosophiques, 1. 1, pp. 97-123,
10. Cf. IDEM, Litinéraire de l'esprit, 1. 3, Les valeurs, Athénes, Hermes, 1977, pp. 34-40,
11. CL. ibid.
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NMPOBETIKOTHE KAI OPOOAOIIEMOX
KATA THN KAIPIKH AIAAIKAZIA

MepiAnyn

'O Afov EEEYMV XOQAXTNO TG RawOKic dlepyaoiag, ouvodevopivng Gtd
v ovveldnoty 1 6moia dev yaver aBOAOV 1WTOLO IO T YOQUXMOLOTIXG TNG,
ovvioTatol 0T OTL avT dpd xatd TEOToV O OITOLOG Elval OVYXEOVIS AVAAUTIXOS
wol OUvDETIHOG, ONAON ODeteAlnd®mS OLAEXTIROS. MEOT OTO YVWOLODEMONTLXO
avTO Ao, O GELOAOYLHOS YOOAXTIND THS CUVELONOLAXTS O0UOTMOLOTNTOS TTRO-
ohaupavel pav avsovoav Aduly ot fabpov MOTE va EVIoYVETOL ®aTa TOV ®abo-
OLOWO TMV AVTIKELEVOV THIG OUVELONOEWS, 60wV Dewpoivran agieg nal)’ tavtad. 27
(MOLONEVES TTEQUTTMOELS €LV’ dvayraiov ) ouveldnowg va edploxetal of duapxi
OOAOOLOMTA EVAITOV TTPONOLIG a5iac, ®vpuwg av gofartalr mwg N a&ia 7
omola gyeL xabopLobi i agouolwdi TEOTWELVAX L ADTOV TOV TROTO, TEAXMS
doaeTeEVEL. "Qg OUvVEIdNOLS ThE dpEews, I ovveidnols emPefaudvel TV ouv-
Exewa TG WS THS VIAEEEWS QTG RATAPEVYOVTAG O° GOVVEXELES TIG OMTOLES T
1dua dnpovpyel Exovoiwg xal OVUTLECOVTAS TIS EVTOS TOD 1HLOV TOD EveQyelaxoD
g ediov.

Evayyehog A. MOYTZOINOYAOZ



